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EDITORIAL POLICY 


To give authentic reports of the 
lectures and talks of Krishnamurti. 


To present Krishnamurti’s outlook upon life 
and, in the light of that outlook, to examine 
various aspects of contemporary thought. 


To chronicle the activities of Krishnamurti. 


The Editors accept no responsibility 
for any views which may be expressed 
in articles signed by the writers. 


Further, Krishnamurti wishes it made clear 
that he cannot be held responsible for 
articles embodying his writings or sayings 
unless they are signed by him. In the reports 
of what he has said, every effort will be made 
to ensure an accurate presentation of his ideas. 


The poems and articles published in this magazine 
are strictly copyright, and may not be reprinted or 
translated without the permission of the Publishers. 


There is order in the freedom of Life 


But in bondage a great confusion. 


Smooth as the waters that delight 

In the burden of the pure eye of heaven, 
So is Life in the fullness of its freedom. 
Furious as the waters that are bound — 
Filling the valley with deep anguish — 
So is Life in the bondage of its confusion. 


Let Life paint of its loveliness 

On the canvas of thy being. 

Be thou the background for its fullness. 
And withhold it not its even flow. 


He who walks upright amidst confusion 
Is in love with Life. 


— J. Krishnamurti 


BENARES STAR? CAM? race 
REPORTS OF TALKS BY KRISHNAMURTI 


QUESTIONS AND ANSWERS 9 November 1929 


I would like to point out that, to receive a right answer, you 
must put a right question. Right questions come if you are really 
puzzled, if you are really enquiring, really anxious to discover. Mere 
superficial, intellectual, argumentative questions have no value. You 
are here to discover if what I say has any value, and if it has, then 
it has purpose, then it is essential to the life of everyone. That is 
why you are putting questions to me and I will answer in that 
spirit alane. I am not here to discuss symptoms, but the cause of 
all sorrow which, when examined, will give the right cure for all 
symptoms. When you go to a doctor, he enquires about the symp- 
toms, but if he is a wise doctor he does not cure the symptoms 
but the cause of the disease. Likewise, in trying to understand truth, 
we must deal with the essential, and from that work out a cure for 
the symptoms. You cannot cure any ailment, especially the ailment 
of unhappiness and sorrow, merely by dealing with the symptoms. 
To understand the cause, you must go through the symptoms, re- 
moving what is unessential, and all the time with great awareness, 
with constant persistency, stick to that essential which will cure. 
The difficulty with most people is that there are so many unessential 
things around them that they are caught up in these, and it requires 
great intelligence to abide by the essential and to discover what is 
essential. 


Question: Cannot one really help others unless one has attained 
liberation oneself? 


KRISHNAMURTI: It is like asking, “Cannot one love and suffer 
while in the process of attainment?” You are making attainment, 
liberation, something far away, something to be gained in the future. 
Now, to the true seeker, there is no future. If you are hungry, you 
do not say, “I am going to eat the day after tomorrow”. Libera- 
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tion is not a thing to be attained in the distant future, it is where 
you are now. It is yourself. In the process of attainment lies the 
truth, not in finality. In the process, you come into contact with 
everyone — which is life — and in assimilating, in discarding, in 
understanding this life around you, you find liberation. The idea 
of helping others is innate. If you are nice, you help others; if you 
are not, you do not help others. You make the helping of others a 
condition. If you are right, you help automatically. When the 
rose blossoms, it does not say, “I am going to give beauty”. It 
cannot help it. With a rose it is an unconscious process, with us 
it has to become conscious. The moment you are beautiful, you 
automatically help, and in the search for beauty you cannot but 
give aid to others. The essential point is that you should be 
beautiful in everything, in your outlook, in your hope, in your 
beliefs, and in everything you do. In that attempt, you automati- 
cally give aid. But that should not be the reason why you seek 
beauty. You must seek beauty because of its own intrinsic value. 
Otherwise you make beauty a conditional thing, to be attained 
through the helping of another. 


Question: Is not the helping of others a condition precedent to 
the attainment of truth? 


KRISHNAMURTI: That is a question which is liable to be mis- 
understood if I answer it, but I can only answer it in this way. If 
you are bringing about incorruption within yourself, you cannot but 
help another. There is no other way. 


Question: Can I attain at any moment without any help from 
without, if I so desire? 


KRISHNAMURTI: Naturally. Are you not all hungry? Don’t 
you all suffer? Don’t you all have worries, disturbances, envy, 
jealousies? The moment you bring about calmness and tranquillity, 
you have established truth for yourself, but you must have the 
necessary impetus, the enthusiasm, the interest, the awareness to 
examine everything. Spirituality, the realisation of harmony, is for 


everyone. It is like the sunshine for everyone; but it depends on 
the individual how he utilises it. When the sun is shining, the lotus 
breeds its lovely bud and the weed breeds its thorn. It is not the 
fault of the sunshine. Likewise, liberation, truth is for everyone, 
but it depends on the individual and how enthusiastic, how eager, 
how anxious, how burning he is within to discover it. 


Question: You say that man is absolutely and unconditionally 
free and, because he is free, he is limited. Will you please explain 
how his limitation is the result of his freedom? 


KRISHNAMURTI: I said that because man is free, he is limited. 
If you were not free, you would not create this chaos in the world, 
you would not create chaos within yourself. Suffering, sorrow, 
strife come about through limitation. The process of attainment is 
to destroy barriers. Because you are free, you are breaking down, 
you are expanding, growing; but, if you were not free, if there were 
some superhuman being guiding you, if the life of every individual 
was looked after, there would be no chaos in the world, no limitation, 
no strife. You would be led like children across the abyss without 
the least trouble, everything planned, controlled, dominated; but you 
are not like that, you have your desires and those desires are con- 
stantly coming up against limitation, and desire struggles and tries 
to break down the walls of limitation which desire has placed upon 
itself. If the prisoner realises that he is not a prisoner, he is break- 
ing down the prison walls. Because you do not realise that you 
are free, you are afraid. You have all this gamut of religions, 
superstitions, beliefs, dogmas and all the rest, to uphold you in your 
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fearfulness. Whereas, if you realise that you, as an individual, are ' 


absolutely, entirely free, then you are not afraid, everything is clear. 
You begin to grow strong and purposeful and you do not invent 
shelters, comforts, gods. You do not look to salvation from out- 
side. You may have got rid of certain traditions, such as bathing 
in the Ganges, which you leave to those who love it, but you have 
your own particular tradition hanging round your neck because you 
are afraid, you are uncertain. If you are certain, if you are free, 
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you must carve out your own path, which is unique and therefore 
cannot be trodden by anyone else. There is no common path to 
truth. So it is necessary for the seeker, for man, to create his 
own path. Even though you do not seek it, it does not matter; 
it comes and knocks at your door, through sorrow, through 
suffering. Do not bother about seeking and thereby put yourself 
apart from humanity, from life. The moment you realise that 
sorrow lies in limitation and that, because you are free, you can 
destroy that limitation, you are beginning to grow strong, fair, 
purposeful. Then you are not entangled in the limitations of 
creeds, of superstition, of beliefs. 

You are listening to me as you have been doing for three years 
now, and you will go on doing it for the next ten years, but you 
are not really interested in all this, it is not serious to you. It is 
just a phantasy which you think you had better be in or otherwise 
you may miss something. Please believe me, you will never miss 
anything. What is the good of listening every day if you do not 
put one thing into practice? It does not matter what it is. What 
I am saying is easy and understandable to the savage or to the man 
highly evolved. The highly evolved understands simplicity and 
simplicity is inexhaustible; and so does the savage, because he is 
not complicated, he has just begun to learn. But to the man who 
is between these two, life is difficult, because he is not willing to 
go to the extremes; and therein lies mediocrity, pettiness of thought, 
pettiness of life, indifference. I do not know why you come and 
listen to me every year or what value it has. I tell you honestly 
that if there were two or even one really anxious to learn, to under- 
stand, burning with it, it would be much better than thousands who 
are indifferent. 

If you, the individual, do not realise that you are free, absolutely 
and unconditionally, then you are bound to create complexities, and 
in those complexities, which are unessential, you are caught. The 
function of a person like me is to point out that you are caught and 
thereby enable you to destroy for yourself the barriers. I cannot 
break down the barriers, because you are free. That is where the 
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strength, the potential greatness of man lies. He is not like an 


animal to be led, to be trained, to be told what to do, to rely on 
powers exterior to himself. You will say at once: Do not Masters 


exist? is there not a plan for humanity? and all the rest of it. What ~ 
I say is: Gods, Masters, gurus, are of no use for liberation. If you © 
have suffered, if you are really hungry, burning, anxious, then what ~ 
I am saying has value; if you are seeking comfort, there is an end - 
of it. Instead of having old gods, you will have new gods, instead © 
of having old gurus, you will have new gurus, instead of having old — 


traditions, you will have new traditions. 


Question: Is it a fact that human evolution is guided and helped 
by a Hierarchy of adepts, and that some of them take pupils who 


could be trained to take their place in the Hierarchy? If so, is not © 


that a way towards spiritual perfection? 


KRISHNAMURTI: I say that gods, adepts, all these are of no — 
use for the spiritual growth of the individual towards his freedom. © 


Life is everywhere, and in every little instance there is a potentiality 
of experience. You want to neglect all that and seek somewhere 


else, because to be aware, to be positive, to examine and analyse 


every question, is difficult; it needs concentration, it needs ecstasy 
of purpose, and so you seek aid from outside to make you jump 


over the abyss of corruption to perfection. To understand truth, | 


you must look to the essential and these are all unessential things. 
I do not want you to agree with me, that would be a calamity, but 
I want you to understand because agreement or being carried away 
by personalities has no value. If you understood the truth of what 
I am saying, understood ‘the real significance of it, then you would 
be bound to live, and to live is far greater than to be in agreement 
with anyone. 


Question: Do adepts exist? 


KRISHNAMURTI: It is unessential to me. I am not concerned 
with it. I am concerned with whether you are in sorrow, whether 
you are hungry, whether you are a prisoner to strife, not with 
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whether someone exists. What value las it? I am not trying to 
evade the question. All I say is that I-am not concerned with it. 
I do not deny that they exist. In evolution there must be a dif- 
ference, as there is a difference between the savage and the most 
cultured. But what value has it to a man who is held in the walls 
of a prison? All that I say is that though there may be adepts, 
there may be gods, they will be of no assistance to you unless you 
yourself break down the walls of limitation. I should be foolish 
to deny the gamut of experience which is what you call evolution. 
You care more about the man who is ahead of you than about 
yourself. You are willing to worship someone far away, not your- 
self or your neighbour. 


Question: In At the Feet of the Master you received instruction 
from one of the adepts. What of it? Is it not attaining perfection, 
happiness? 


KRISHNAMURTI: Instruction exists in everything but if you 
have not the capacity to assimilate, to understand, to struggle with 
experience, no one can teach you. You are again mixing the es- 
sential and the unessential. The essential is that man should be 
free. He is intrinsically free and he should by his very freedom 
destroy those limitations which desire in its search for experience has 
placed around him. There may be Masters, adepts, I do not deny it, 
but I cannot understand what value it has to you as an individual. 


A voice: Sets us on the right track. 


KRISHNAMURTI: No one will set you on the right track except 
yourself. What is the ideal except your own perfection? 


A voice: The perfection of another man. 


KRISHNAMURTI: No. A starving man wants his own food, 
he is not satisfied by the fullness of another. Life is not a process 
of reliance on another. Life must be developed by the individual 
in his own uniqueness. The individual must rely on himself, must 
develop that disinterested standard by which he shall judge his 
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own actions, and that standard can never be given by another, it 
does not matter how high or how evolved he may be. You may 
have Masters, adepts, but because you are corruptible, you are un- 
happy, you create chaos. So I say that if you, as an individual, 
because you are suffering, can bring about that state of calmness 
and serenity, and utter lack of disturbance, then you are in the 
process of attainment. 


Question: Are we right in understanding that by incorruptibility 
you mean an entire eradication of the sense of possession, physical, 
emotional, mental, or does it mean more than that? 


KRISHNAMURTI: It means that and more. You may have no 
sense of possession, physical, emotional or otherwise; but, if you 
have not harmony which is, as I have explained, the poise of reason 


- and of love, the true creation, you are not beyond the clutches of 


corruption. You cannot kill selfishness, you can kill unselfishness. 
You will see the difference. Try to be really selfish, then you 
become a god. After all, you cannot kill the “T’, which is the 


self. But you can develop the self to such a condition — I am 
using condition without limitation — that it includes everything. 
You cannot kill the self — the self is in its very essence assertion 


and, in the process of climbing towards perfection, the echoes of 
that assertion come back to you as sorrow. If you know the purpose 
of life, then your assertion begins to be tinctured by the ultimate 
thing which is liberation.. When I say “if you are truly selfish”, 
please do not misunderstand me or you will say that I am preaching 
selfishness. I am not preaching selfishness nor am I preaching un- 
selfishness. I am saying that the development of the self is neither 
selfishness nor unselfishness, so put both aside. If you are concerned 
with the life which is not only your self but my self, in developing 
that life you will naturally help consciously or unconsciously. The 
principal thing is to concern yourself with the purity of the self. 
You are all self-centred, all men are self-centred; but be self-centred — 
in the extreme way, so that you transform, renew the self. Do 
not be self-centred at the expense of someone else. 
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Question: Is it possible to become impersonal without under- 
going painful experiences, by sustained right thinking and constant 
watch fulness? 


KRISHNAMURTI: You want a spiritual pill that will clear your 
path and make you perfect. Pleasure is bound by tears, and you 
must cry, you must laugh, to attain. There is no other way. You 
are afraid of crying, you want to laugh all the time; but, if you 
look at it, laughter and crying are the same, the extremes of the same 
thing. But if through laughter you understand sorrow, and through 
sorrow you understand laughter, there is neither this nor the other. 
A really great painter, a master painter, is all the time watching 
for every movement of the leaf, for every shade of colour, for 
every form, so that out of that constant watching he may produce 
on his canvas that which shall live through eternity. So must you 
have the same interest to watch, to observe, to be keen on every- 
thing, and thereby paint eternity on yourself. 


Question: What do you mean by saying that truth is pathless? How 
can we go there if there is no path? Shall I be right in saying that 
that path is the path of understanding? 


KRISHNAMURTI: Truth is the harmony of that self which is 
life. Now to that there can be no path How can there be? To 
the development of the self, there can be no path. Everything, 
every experience, every feeling, every movement that exists within 
the self, every shadow, every sorrow, every pleasure, gives growth 
to the soul. There can be no path. Again, you will ask me: “But, 
what about the path of which we have been told?” I am not 
concerned with that. Man is free — please start from that basis — 
and he must develop his freedom in his own unique manner, so he 
cannot tread the path of anyone else. I do not expect you to agree 
with me but, without being prejudiced, examine what I say: that 
for the development of the soul there can be no path. If that is 
the truth, which I maintain it is, which is freedom, which is poise 
and reason, then truth is a pathless land, and if you approach it 
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on any path, it isnot truth. It defies all paths because you approach 
it through limitation. 


A voice: It becomes pathless after realisation, not before that. 


KRISHNAMURTI: It does not become pathless after realisation; 
it is because you are in limitation that you create a path. 


A voice: Should it be the consummation of all paths? 


KRISHNAMURTI: No, I am not going to be caught in your 
paths. It is not the consummation of all paths; all paths are 
limitations, so I do not want to use that word. In your mind, 
everything has a limitation and, if you approach through limitation, 
you will not understand the limitless; but by developing your own 
uniqueness, your own understanding — the understanding of every- 
one must be the same eventually because the self of everyone is the 
same — you will attain. 


A voice: Each one has his own path then? 


KRISHNAMURTI: Each one must develop his own path, his own 
uniqueness. I cannot say there is a path laid down for each one. 
It would mean you would be a prisoner on that path. 


A voice: Cannot he have some vicarious experience? 


KRISHNAMURTI: You can, if you are spiritually developed in 
emotion and greatly intelligent, but you will have to be careful that 
you do not deceive yourself. You will have to break down that 
limitation to find truth. 


TALK 14 November 1929 

As this is my last talk in this camp, I want to summarise what 
I have been saying, and it will be a question for you of concentrated 
thought. In the process of thought, there must be change, there 
must be a constant renewal of the mind. As every day is fresh and 
new, so to understand the process of life — in which truth lies and 
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nowhere else — you must have a mind that is constantly changing, 
constantly seeking, continually on the alert, never letting an incident 
go by without its giving you its full richness. 

That of which I speak is, I maintain, the desire of every one. 
I am not talking about some mysterious thing or giving you a 
revelation, because a revelation becomes a religion. The moment 
there is a mystery involved without real understanding, fear arises. 
If you examine life in its purity it will answer to every call, it 
will reply to every need and will give you the full meaning of every 
struggle. 

To arrive at such a position, you must be certain for your- 
self, whatever may happen, under all circumstances. What I put. 
before you must be your own, so that that assurance can never 
be shaken. No one can gainsay the fact that your face, your 
nose and eyes are of a particular kind. You know them too 
well. You watch them every day when you comb your hair. You 
see them constantly and catch their reflection and no one can shake 
your confidence in that which you know. Likewise you must know, 
be certain, without a shadow of doubt, that what I am saying is your 
own. Otherwise, anyone can come and upset you. The moment 
you are certain — not merely intellectually, which has no value, 
but certain with that certainty which produces a result in the ex- 
pressions of daily life — then that certainty has a value. That 
certainty is your own. No one can take it away. It is your own 
experience, the result of your own sorrow, of your own seeking. © 
I am not inventing anything. J am expressing in words what lies 
hidden in the heart of every one of you. It must be connected with 
life, not away, separate from life, for I maintain that in the harmony 
of that life — which is yourself — and in the attainment of that 
harmony, lies the process of truth. In the acquisition of that har- 
mony, of that poise, of that realisation of the incorruptibility of the 
self, lies the truth that every man, every one of you is seeking con- 
stantly, whether consciously or unconsciously. In this there can 
be no revelation. Please understand this, because the moment you 
create an element of mystery, of something secret being exposed, there 
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arises the whole gamut of misunderstanding, of superstition, something 
extraneous to yourself on which you depend. What I say has 
nothing to do with that. I am explaining the process of life, which 
every one of you is struggling to express and to understand. If that 
understanding is your own, if you intuitively feel it as part of your 
life, then you are certain, then a thousand people cannot shake you, 
nor can scriptures or sacred books ever alter your perception. 

You, the individual, are all the timé surrounding yourself with 
unrealities. You live in the unreality and, because that unreality 
is darkness, ignorance, you invent lights to illumine that darkness. 
The purpose of the intelligent man is to point out the various 
illusions which surround men and help men to destroy them. ‘That 
is my purpose. As civilisation — which I define as the expression 
of culture, and culture as the unique beauty of the self — grows 
more and more complex, the unreality increases. In that unreality 
man is caught and in that darkness he wants light. He wants to 
find truth; he cannot, because truth repels anything that is not of 
its own character. 

Do not, please, shake your heads. I do not want agreement, 
I want understanding. The moment you understand, you are 
beginning to live, which is infinitely greater than agreement. That 
is why I want you to grasp the significance of what I am saying. 
My purpose is to point out the unrealities which have become real 
to you, and make you understand. Not that I am going to force 
you, but rather try to make you realise for yourself the unrealities 
so that you may develop your own capacity to discern that which is 


fleeting and that which is real. When you are so assured, when you 


are so certain, then you will no longer inyent unrealities for yourself. 
You may come across many unrealities, many fleeting things, but if 
you have certainty, you will always be able to discern and to reject, 
to accept and to deny. When you are certain, then is the time to sow; 
when you are assured, positive, then is the time to build; because 
then you will build in your own understanding of the truth, and 
develop in your own uniqueness and not through the uniqueness of 
another. But that capacity to understand life can only come when 
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you are certain. I am telling you all this because I have attained 
it myself. It is not a mysterious force which enters a human being 
and alters his whole attitude of mind and heart; it is a constant 
struggle to readjust oneself, a constant effort to distinguish the 
fleeting and the unreal from the lasting and the real, to discover the 
truth in falsehood and the beauty in ugliness. 

Bearing in mind that you must be assured, certain for your- 
self beyond the shadow of doubt, as to what is the purpose of life, 
from that point of view examine the individual. I am only con- 
cerned with the individual, though in the present civilisation the 
group is striving to dominate the individual, irrespective of his 
growth. It is the individual that matters, because if the individual 
is clear in his purpose, is assured, certain, then the struggle against 
society will cease. Then he will not be dominated by society; he 
will be free and independent of society, of the morality, of the 
narrowness, of the conventions of societies and groups. The in-} 
dividual is the whole universe, the individual is the whole world, 
not part of the world. The individual is the all-inclusive, not the 
all-exclusive, because the self in each one is constantly making efforts, | 
experimenting in different directions; but the self in you and in me, 
and in hundreds of others is the same, though the expressions may’ 
vary and should vary. 

{ The individual is the focus of the universe. So long as you do 
not understand yourself, so long as you do not fathom the fullness 
of yourself, you can be dominated, controlled, guided, helped, urged, 
caught up in the wheel of continual strife. So you must’concern 
yourself with the individual, that is, with yourself. I am not 
preaching a selfish point of view at all. Experiment with what you 
yourself think is right and not with what another says. 

In the individual — that is, in yourself — there are two elements: 
the progressive and the eternal. The eternal is the accumulation 
of your experiences, which is the accumulation of the experience 
of every one. For though experiences may vary in expression, the. 
result of experience is the same in its essence. For instance, there | 
is the experience of anger: one man may have the experience in one 
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way, another in another way, but the result of the experience in 
growth is the same. To this eternal self you are constantly adding, 
through the incidental experiences of the progressive self and the 
results of those experiences. That is, you are bringing the pro- 
gressive self, which depends on the incidents of every day, into 
union with the eternal, which is the result of your experiences and 
which, again, is the eternal of every one. 

It is not very complicated, or difficult to understand. I repeat, 
‘there is in each one of you that element which is the result of the 
“accumulation of experience, which is eternal. Then there is the 
other element which is progressive, which is seeking all the time to 
make everything around it, every incident, every accident, every 
thought, into the eternal. The progressive, through experience, is 
trying to gather reality in the fleeting, is seeking beauty in ugliness, 
truth in the false. The eternal is what I call liberation, that part 
of you which is absolutely liberated. This is an analogy, do not 
run it to death. There is the residue of experience which gives you 
a certain freedom, which does not demand further experience of the 
same kind, and hence that part of you is liberated and belongs to 
the eternal, the eternal of everything and every one. If your pro- 
gressive self is not in union with the eternal, there is sorrow, there 
is strife, constant readjustment, constant struggle, constant searching 
after what is real. As a bird makes its way through the valley, 
over a noisy city, and always returns to its home, so, if your pro- 
gressive self knows the eternal, it can wander through all the accidents 
and incidents of life and gather the result of every experience and 
return to that which is eternal. That is what you are trying to 
do in life. There is nothing mysterious about it, no metaphysical 
thought is needed. Through the phenomena, through the expression, 
the progressive self is trying to find out what it can accumulate and 
thereby make itself eternal. As long as there is this gap — if I 
may use such a simile — between the eternal and the progressive, 
naturally that gap creates a continual demand to be filled, and the 
filling process is strife, search, experimenting, all the hundred and 
one things of life, because by life alone can you fill that gap, enrich 
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that gap, make the progressive self as the eternal, so that all strife 
ceases. 

Through strife alone comes the cessation of strife. It is not away 
from this world, which is the expression of the self, that you find 
the progress and the growth of the self. But if the progressive self 
does not know what is eternal, then you are like a boat without 
a rudder, like a bird without a nest, like an eagle that has not its 
abiding place on the mountain top away from the turmoil, away 
from the constant strife. That is why you must find out for your- 
self assuredly, certainly, without a shadow of doubt, what is the 
lasting. I say that the eternal is life; by that I mean the life of 
thought which is reason and the affection which is poise. As long 
as your individual life is held in the bondage of experience, there 
can be no attainment of truth, but the moment you have attained 
the harmony of the self, there is truth and liberation and eternity. 

While you are in the process of attaining, you assert, and in the 
assertion you create sorrow. You must assert, you cannot escape 
it. It is the very essence of the self to assert, and you cannot 
escape that assertion by withdrawing from the world. So long as 
you are uncertain of that reality, of that eternity, the progressive 
self has nothing by which to guide itself. Then you, as an individual, 
are homeless, wandering hither and thither, buffeted about by every 
experience without gathering to yourself the essence of every exper- 
ience to lead you to a definite goal. So you must find out for your- 
self this constant being, in whom there is neither strife nor stag- 
nation; and that, I say, can only be done by the liberation of the 
life which is in prison, a prison in which every individual lives. 

You can only make that which is progressive into the eternal 
by being master of every daily incident. The moment you under- 
stand that, you are beginning to be assured. No one else can guide 
you to this certainty, no one can give you assistance in extracting 
the essence from every experience except yourself. The self cannot 
arrive at the eternal, so long as it is in the clutches of every incident, 
which is the case with every one of you. There never can be 
tranquillity or full knowledge without the understanding of the 
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self, for the understanding of the self is knowledge. When you 
understand that through every incident of life the progressive self 
is gathering every iota of experience, from that alone true self- 
discipline is born. In the majority of cases fear stimulates self- 
discipline — fear of sin, fear of convention, fear of what friends, 
societies, communities will say. Or through religion, which is also 
a cause of fear, you begin to discipline yourself; which again is 
wrong because, the moment there is an element of fear, it cannot lead 
to true self-discipline. Discipline imposed from without has no 
value and is not eternal; by understanding alone can you have true 
self-discipline. ‘Self-discipline must be born out of the love of life, 
for that love assures incorruptibility. From such an understanding, 
you begin to impose discipline upon yourself in the light of the 
eternal. Such a discipline has value because there is no element of 
fear in it. Liberation, the perfection of life, cannot be arrived at 
except through self-discipline imposed upon yourself with under- 
standing. 

Instead of discussing so many vain, useless things which have 
no value, instead of fighting about gurus, ceremonies, religions, which 
are vague theories, I wish you would do one thing that you under- 
stand; and from that understanding, your whole vision of life would 
change. The discipline imposed upon yourself is your own 
unique development: you are developing your mind and your life 
quite differently from me, and yet the result will be the same and 
your self-expression cannot conflict with mine. 

Most of you agree intellectually that it is a possibility; but there 
is no change of heart. Are you not all in sorrow, in misery, in 
strife, consciously or unconsciously prisoners to unrealities? You 
do not know your own sorrow. You'do not know ‘how much a 
prisoner you are in your own prison house, and so long as you do not 
realise it, it is useless for me to talk to you of truth and liberation. 
A change of heart is needed, and the change of heart must give a new 
expression to life — not a purely intellectual theory. There must 
be a complete cleavage, you must become a danger to all things that 
narrow, to all things that create prisons. What are you doing 
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at present? You are only gilding the bars of your prison and think- 
ing that you are thereby setting men free. 

Your inspiration, if you want inspiration, should be the impetus, 
the enthusiasm to change yourself. If you do not change yourself, 
your enthusiasm will be valueless, it cannot have the strength of per- 
sistency. When there is such a change of heart, there is expansion 
— expansion through understanding, not through fear — and as 
you expand, you are constantly seeking beauty, beauty in form as 
well as in truth, beauty in phenomena as well as in that which 
creates all phenomena. You change your homes, your dresses, the 
whole of life. 

I am not speaking to you from a superior standpoint or from a 
different attitude of thought. I am not preaching anything which 
I have not thought out, and struggled, fought, sacrificed to attain. 
I am telling you of that which I have tried; it is not a revelation. 
I say that what I have attained, every one of you must attain; it 
is not my unique privilege, because every one is in sorrow, every one 
is struggling, every one is seeking inspiration, every one tries this 
and that, sacrifices, renounces uselessly, vainly, without understand- 
ing. There is self-discipline without understanding, meditation, con- 
centration — all these things, without understanding the significance 
of life; and without that, whatever you do will only add to the 
already existing chaos, to the existing struggles. 

First you must understand what is the significance, the purpose 
of life, and from that understanding will come the harmony of 
reason and love. From that understanding everything will become 
clear, and you will have immense enthusiasm. I do not care if 
you do not come to any of my meetings. I shall go on talking to 
one person who is really interested in this. Do you think that if 
I wanted popularity or money or worship I would come here? Those 
things do not exist for me. I want understanding, because out of 
understanding the whole vision of life changes. I do not want you 
to agree, because in agreement there is no liberation; but in under- 
standing there is life, there is a continual change, and from that 
arises the ecstasy, the enthusiasm, the desire to alter and not merely 
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to decorate, to release people from prison because you yourself are 
free. What else is life except this? Why do you waste all your 
energies in discussing useless, vain things, when this will solve all 
your difficulties as an ointment that heals all wounds? It means 
that you are more interested in the dead than in the living. 

Do you remember the story of a man who was shot by a poisoned 
arrow, and who wanted to know who shot the arrow, by whom it 
was made, what kind of poison was used; and while asking all these 
questions, he died. That is exactly what you are doing. You do 
not want to live, you are more interested in death and in what lies 
on the other side. But if you live, the other side does not exist, 
because the other side is only life continued. 

So, friends, I know that you will all come back next year, or 
the year aftcr, in the same manner of thought, and you will still 
be in sorrow. If two people out of this gathering understood this, 
they would, wherever they might go, change, fully alter the whole 
of life and circumstances, and would become a nuisance, a danger 
to everything unreal about them. They would be battling con- 
stantly against those things which are unreal, because they are certain, 
assured: they have confidence in that which they are saying, because 
they have experimented and attained to that particular understand- 
ing. Truth has no disciples, no beliefs of its own, and you must 
not become the disciple of truth, but truth itself. That is the love 
of life. From that comes reason, intelligence which is the residue 
of all experience, simplicity which is incorruptible. When you 
understand the meaning, the significance, the purpose of life, then 
all these complicated unrealities that exist around you will disappear, 
and with that disappearance you will be jiving a new life — a life 
that is of reality, a life that has ecstasy, a continual delight in all 
its expressions, because you are the source of all expressions and 
you are no longer caught up in the unrealities of life. 
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Wii GATHERING, ADYAR 
TALK BY KRISHNAMURTI 


28 December 1929 

During my talks this week, I am going to make certain statements, 
and if you will give to them your unprejudiced thought and not 
merely take a part of what I say and bludgeon me with that part, 
you will be better able to understand the whole significance of 
what I say. As it is my intention to convey to you the fullness of 
my thought, naturally I would beg of you to withhold your quick 
judgment till you have carefully, freely, without prejudice, thought 
and considered over the whole matter. I want you to concentrate 
on what is said rather than to be concerned with personalities. There 
is a great deal of difference between questioning, demanding, doubt- 
ing, examining, analysing the sayings and interpreting the work of 
an individual. It is like being desirous to find out the substance 
of the light and merely being misled by the lamp. Do not take 
the lamp as the significant thing but rather try to understand 
the light. In other words, I would that you could grasp the full 
significance of what I say, not the mere superficial meaning of words. 
Do not be caught in the mere illusion, the maya of words, but look 
behind the words. 

I want to point out that I am not here to create parties, either 
in the Theosophical Society or in the outside world. Parties denote 
a lack of understanding. What I say is wholly, entirely to do with 
the individual and hence if you form parties round what I say, it 
will have no value. You have innumerable parties in the world, 
under different names. They are all cages with different decorations, 
with different mouldings of silver, of gold, heavily jewelled. But 
they are all cages from my point of view, and if you merely interpret 
what I say to form pleasant parties to oppose one another, it will 
have no value. I would ask you to bear this in mind. 

Nor do I wish to create followers. I mean this literally because, 
again, what I say has to do wholly, entirely with individuals. The 
moment you form a group to follow another, you are destroying your 
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own particular growth, your own individual uniqueness, greatness. 
Do not follow anyone, least of all me, and I mean this, please. 
Nor must a mass movement be created out of what I say. The 
mass, though it is composed of individuals, has nothing to do with 
the truth of which I speak. And I would beg of you not to form 
a religion or a sect around me, because that again has nothing to 
do with individuals. Truth is a matter of individual perception, 
it is wholly an affair of the individual. It cannot be moulded by 
external things. 
Nor do I wish disciples, because the whole significance of what 
I say will be, if properly understood, contrary to all these things. 
If you wish to understand what I have to say — and that is why 
you are here — please do not translate that which you understand 
superficially into parties, cliques, groups, disciples, followers, religions. 
_ Then, again, it is naturally in the mind of many to discover who 
is speaking through Krishnamurti. I have repeated this over and 
over again and I receive questions on that subject repeatedly. I do 
not mind answering them, but it becomes futile when one has 
repeated the answer a hundred times. It is of no value who is 
speaking. No one can tell you. who is speaking. If anyone did 
tell you, it would be his authority, his impression. No one can 
know another wholly, completely. Please follow this and do not 
merely say superficially that it is such a vague general truth that it 
has no value. It has, if you give careful thought to it. I cannot know 
you, however much I may have made myself wholly, purely in- 
corruptible. No one can judge, nor do I judge. Who is speaking 
therefore has no value, the value lies in the full significance of what 
is said. If you are capable of judging it on its own intrinsic merit 
and if, after full and careful thought, what I say has value for 
you, you must carry it out. If you wish to compromise, it is your 
affair, naturally, but compromise will not bring you to what you are 
seeking. So please do not concern yourself in denouncing or trying 
to discover who is, and who is not, speaking. You are so prejudiced, 
bound by authority, that you cannot judge a thing for its own beauty. 
You do not need anyone to tell you that a rose is beautiful, or that 
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a picture is lovely, is a masterpiece. What is of value is how you 
appreciate the rose or the picture, what is its significance to you as 
an individual. It has its own beauty, if you have the greatness to 
appreciate it. If you merely listen to the individual who speaks, 
you will create authority, you will create shrines, you will create 
followers, parties, cliques, sects, religions, which have nothing whatso- 
ever to do with the individual, which have nothing whatsoever to 
do with truth. I know many of you will disagree. Then dis- 
agree wholly, and if your disagreement is based on reason, it has 
value. Find out if your disagreement is reasonable, or merely prej- 
udiced, due to the worship of authority. 

I do not want to create disharmony, but as the rain, when it - 
comes, pays no respect to the man who is building a house or to the 
man who is desirous of sunshine, so, if what I have to say creates 
disharmony, it is inevitable. Please see this point, as otherwise these 
meetings will have no value. If you will always throw back at 
me, “We have been told so and so”, it has no value. What you 
think as an individual is what matters and not what another man 
may think. Your own personal experience cannot be dominated by 
another, and that alone has value. If your experience is contrary 
to what I say, you are perfectly right in following what you think 
is right. 

This is a grave matter to me. If you dislike it, I will go away, 
I will speak to anyone that will listen to me. But if you are 
desirous of understanding, then give your mind, your reason, your 
love, everything to that understanding. Do not merely judge super- 
ficially and then create misunderstandings without purpose. What 
I say is purely, wholly and entirely a matter for the individual. 
That is, if you, as an individual, have solved your problems, syour 
sorrows, your comforts, your pains, your enjoyments, then in the 
world — which is composed of individuals — there shall be hap- 
piness, order, rational thought and the clear enjoyment of free- 
dom. Look at all my talks, all my questions and answers, from 
that point of view, not from the point of view of any Society or 
religion or belief. 
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If you want to discover whether what I say is true, you must 
judge impersonally, that is, put aside your personal likes and dislikes, 
your personal beliefs, because you are trying to seek the understand- 
ing of the significance of the whole of life, not merely of your 
particular individual life. Every one tries to seek truth — that is, 
the rich, full, harmonious life — according to his particular whims, 
according to his particular beliefs, dogmas and religions. The Hindu 
will seek truth — that fullness of life — through Hinduism, the 
Christian through Christianity, the Buddhist through Buddhism, and 
so on, taking for granted certain experiences of others and thereby 
forming a sect through which each thinks he will discover the truth. 
If you want to discover truth, you must put aside Hinduism, Budd- 
hism, all religions and seek for yourself wholly, entirely, because 
truth is a pathless land, life is a pathless land, and you cannot 
approach it from any point of view, by any path whatever. 
Please do not agree or disagree, but examine this statement sanely, 
rationally. If you think it is wrong, leave it alone and go your 
own sweet way. There is no question of tolerance or intolerance. 
Truth, if I may give a crude example, is like a vulture that awaits 
a dying animal: it has infinite patience. What I say is, to me, 
absolute, unconditional, and I have patience. If you think it is 
right, then live by it, because that alone has value and not what 
you profess with your lips. 

You take certain things for granted that have been handed down 
to you by authority. The purpose of authority is to treat all people 
as children, to keep them in nurseries. I am not speaking harshly. 
I am speaking of facts and if you do not like them, do not accept 
them. If you would understand truth, you must leave your nurseries 
and your toys. If you are treated as children, you will remain 
children, naturally. If I considered you all the time as weak people 
who must be nourished, who must be encouraged, guided, moulded, 
you would never grow to manhood, to your full strength. It is 
by falling, by experiencing, by suffering, by rejoicing that you learn. 
Therefore, if you would examine what I say impersonally, you must 
leave all your authorities, your second-hand knowledge, your nurser- 
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ies, your various religions — aspects of truth though they may be — 
and try to understand the whole. 

As every river must enter the sea, as every stream is secking 
sedulously to enter the ocean because. that is its purpose, as the sea 
cannot enter the river, so our imperfection must grow towards 
perfection, because perfection cannot enter into imperfection. I say, 
not as authority but as a fact to myself, that I have attained that 
eternal life which every human being must attain. Every human 
being is consciously or unconsciously experimenting, suffering, sorrow- 
ing, seeking through pain and happiness, the inevitable attainment 
which is liberation. I say that the goal of human life is to be 
beyond all experience of the self — not the experience of the 
relative. In the relative there is variety; the phenomenal world can 
never be eternal, though it can bear the stamp of the eternal. To 
make the self incorruptible is the purpose of life and nothing else, and 
in that incorruption lies freedom, truth, which is full, harmonious 
living. You have to judge every experience that you come across, 
having that in mind. Your guide must be the truth — not inter- 
mediaries, but the absolute. If all humanity is to culminate in that 
flower which I call liberation, then every individual — that is, you — 
must be guided by that one thing and by nothing else. 

You must be your own sole authority; therefore, you must put 
aside all your preconceived ideas of spirituality. You have built 
up an idea of spirituality and you apply it automatically to any- 
thing which is put before you. That has no value. It is what you 
think that matters, and not what others think. It is the mass that 
invents these things to uphold itself in its integrity, but it has nothing 
to do with your individual perception, your individual understand- 
ing of the truth. For that reason, again, if you would understand 
truth you must take the whole of it and not one aspect. Truth 
cannot have an aspect, it must be the whole. You cannot take a 
part of it and examine that; you must examine the whole. There- 
fore, if you would understand truth, you must put aside all these 
things — what your neighbours say, what your friends say, what 
society says, what Christianity says, what Buddhism says, or what 
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anyone says. What matters is what you think and say. I am 
not preaching selfishness. Do not translate it into that and then 
put it aside thinking that you are very noble in not being selfish. 
Please regard what I say so impersonally, with such detachment, 
that you can extract from it the essence, the full significance of it 
and live by it. For the full understanding of life, for the rich, 
harmonious living of the individual, he must be guided solely by 
himself and not by his gurus, nor by rites, nor by anything. 

That is my point of view. This is not creating a party spirit. 
I am not interested in creating a party spirit in any Society. I say 
that to me this is the truth, and you can take it or leave it. If you 
take it, then alter your lives, compete with kindness, be passionately 
in love with everything, and do not merely be theologians carrying 
on discussions under the cool trees, secluded from life. There cannot 
be compromise. 

All depends on what you are seeking, on what you are desirous 
of finding in life. If you are seeking companionship, comfort, then 
you create shelters and take comfort therein. You have churches, 
temples to uphold you in your search because you are afraid, and 
you worship and pray for comforts, from outside. Again, you must 
ask yourself what you, as an individual, are seeking, what all this 
struggle, this sorrow, this pain, is for. Fear: and the desire of 
comfort have nothing to do with truth. You cannot approach truth 
through these means. You must be free of all these things, and to 
be free, you must ask yourself what you are seeking. I say that 
man is seeking to free himself from limitation which is sorrow. All 
limitations are sorrow. Man is seeking to be happy, so that he 
shall not be disturbed at.any time. Through limitation man is 
seeking freedom by the destruction of that limitation. Desire is 
ever seeking fulfilment in experience. If your desire is constantly 
bound by limitation, there is sorrow. If your desire is free, immense, 
infinite, without limitation, then there is happiness, then such a desire 
is no longer seeking experience. 

What you perceive, you desire. What you desire, you seek. If 
your perception is infinite, vast, limitless, your desire will be likewise. 
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If you desire a motor car, then this desire is moulding you — you 
compete, you struggle, you hurt another in acquiring a car. If your 
desire is for comfort, you build a structure through fear and you 
realise what you desire. But if your desire is to be free, rich, full 
and in harmony with life, then your desires will mould you towards 
that. 

Therefore, you must first perceive the essential, and you can only 
perceive it by setting aside all the unessential things of life. Every 
one in the world is seeking that, consciously or unconsciously, and 
in that search he gets entangled — you are all entangled in that 
search — and in that entanglement he builds a house of comfort 
and is held therein as a prisoner. If you-are seeking truth, you 
must disentangle yourself from this prison and realise that you are 
a prisoner in your own creation, in your own entanglements, which 
have nothing whatever to do with truth. The moment you break 
down that house of limitation, you are beginning to perceive truth 
as a whole, life as a whole, with its richness, with its fullness. Be 
honest to yourself. If you think that you are not a prisoner, you 
will remain in that prison. But if you want to be free of these 
entanglements, sorrows, pains, rejoicings, then break down your 
house, leave all things uncompromisingly, and you will find hap- 
piness, you will no longer be a slave to the continual wheel of 
sorrow. 

It is not an attitude of world-weariness. I am not preaching 
that you should leave the world or destroy what is called the form. 
If I had not a form, I should not be able to speak. There are 
unnecessary things to uphold you in the integrity of your thought, 
in the purity of your mind, and if you get rid of them, then you 
are seeking the full understanding of life, then you will be happy. 
Out of the heart are the issues of life and as long as your heart is 
weak, burdened with fear, you invent all these unnecessary things; 
then you must have religions, gurus to uphold you. But if you are 
desirous of seeking truth every moment of the day, then you are 
beginning to tread the path of freedom. ‘You must be entirely your 
own master. You must be a stern law unto yourself. It does not 
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matter what your neighbour says. It is your happiness you are 
concerned with, you are bound in your own sorrow and not in 
another’s. If you solve your problems, then you can help every- 
thing. If you are in the process of solving that sorrow, you are 
giving light and understanding; but if you do not destroy that 
sorrow, you are only creating greater prisons with more elaborate 
decorations. 

For the man who realises that out of his heart are the issues of 
life, there shall be happiness, there shall be liberation. This is not 
an enticement set before you; do not translate it into a reward for 
your virtuous actions. Such a man shall unite himself with that 
life which is in everything and in everyone, and the greatest spirit- 
uality is to create within oneself that harmonious, rich, full under- 
standing of life. 
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beld im close attention for an hour and 2 half. 
Three other talks were given im New York, but no details are 
az band, except 2 note m 2 newspaper cippimg which states that 
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Symphony Hall, in which this lecture was held, is a large and 
well-appointed auditorium. A newspaper clipping from the Boston 
Globe of 10 March, reporting this talk, has just been received and 
is here quoted in full: 


KRISHNAMURTI IN ADDRESS DISCLAIMS ALL RELIGIONS 


An Eastern philosophy not unlike that of Socrates was offered to Boston ~ 
yesterday morning in an address delivered in Symphony Hall by Jiddu Krishnamurti ~ 


of India. Speaking under the auspices of Community Church, he disclaimed all ; 
religions, all systems, and insisted that man must look within himself for his own sal- © | 


vation and develop even his own personality as the means to an end, not an end ~ 
in itself. 


The climax of the whole service came after the address, in the forum, when  } 


some asked Mr. Krishnamurti whom he would recommend to be followed, Buddha, 
Jesus, or someone else, Krishnamurti flung out both hands in an emphatic gesture 
and said, “Follow no one! Follow yourself!” 

An unusually large audience, estimated at 18co people, assembled to hear 


Krishnamurti speak on this occasion. In the forum it was evident that many of — 


them understood him and many did not. He was asked, “What message have you 
for the man in the street?” but he could only reiterate the hard terms on which © 
alone he believes a man may gain salvation in spite of circumstances. In answer 


to one question, he said decisively and briefly, “I have no politics” and it was — } 


evident throughout the meeting that it is as a philosopher that he is interested in ~ 

life, more than in the pened questions of the application ef his philosophy. 
Announced by Prof. Skinner as “an ambassador from the East to the world,” - 

Mr. Krishnamurti spoke in slow, carefully selected phrases, driving home his points - 


vigerously with his long fingers while’ his eyes gleamed enthusiastically. “Life is not J 


a matter of logic,” he said, “it is not my purpose to fit a particular theory to life. — 
I am no theorist, I am going to tell you of what to me is the highest reality, © 
which to me is the ultimate truth. 

“To that truth there is no path, there are no religions, no systems, no gods, 
no gurus, no masters. It is sauce wholly, entirely an individual, internal affair, 
and to me the realization of that highest reality is the purpose of man. So I do ~ 
not desire to convert anyone to my viewpoint nor urge anyone to adopt any 
particular philosophy. That realization of the truth lies purely in developing the 
individual, and that fulness of the individuality consists in a continual impact and - 
contact which shall enrich the individual and so liberate him from limitation and 
sorrow. : 

“So that individual must put aside all those unessentialities that bind him, and 
hold him, and stifle him. You have a capacity to choose, to, discriminate, but | 
your choice, unless you are developed to your full capacity, is limited. In removing 
that limitation and making that choice greater and greater and more limitless and 
fundamental — lies fulness and the conquering and abiding with the truth. 

“The individual, you, cannot become a machine, a standardized human being. — 
To be a machine, to conform, to become a cog in this vast machine of society, 
comes from fear, fear to think, to act independently, to realize that yourself through _ 
your own experiences must learn what is tee reality and so develop your own | 
uniqueness. There is fear in education. Through education the individual is trained | 
to be ordinary, to follow authority and tradition, to make the individual harmonize _ 
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with society, and the worship of success is looked upon with great ardor: Whereas, 
if you step out of the ordinary and see truth for yourself through your own 
experiences, for such a man there is disaster. 

“Life abhors a type. Life has nothing to do with a type, with the standardized 
man; life is truth, and to understand that you must realize your own separate life, 
and develop emotions, your desires to the greatest height, and thereby establish a 
certainty of poise, and develop your own uniqueness. Such a man shall not cast 
a shadow on the face of another.” 


Krishnamurti spoke also in Chicago on 16 March to some two 
thousand people in the Grand Ball Room of the Sherman Hotel, 
beginning his address at eight o’clock in the evening. 


Mr. Prasad states in his cable that all his lectures were very 
well received by the sympathetic audiences. 
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One of the most interesting events of the brief lecture tour 
was the nation-wide broadcasting of a six-minute talk by Krishna- 
murti on 9 March. 

The details of the broadcasting perhaps need some explanation. 
In America there are many radio-broadcasting stations of varying 
power and importance, and gradually the various stations have 
tended to link themselves in groups by telephone wire for certain 
regular programs, at least for parts of their broadcasting times. 
This is of course more economical than for each local station to 
provide its own full daily program. As a consequence, several 
companies have been formed to provide stations throughout the 
country with first-class programs upon a rental basis; and the 
most important of these is the National Broadcasting Company, 
located in New York City. The programs of this company are 
subscribed to by many large stations so that the one program may 
be heard anywhere throughout the United States. Now, various 
“hours” are available for rental to advertisers — radio broadcasting 
in the United States exists on the basis of advertising, and is not 
supported by the Government as in Great Britain and elsewhere 
— and the advertisers naturally aim to have programs of a high 
quality. The actual advertising usually consists only in naming 
the particular “hour” after the advertiser. 
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In the case of Krishnamurti’s talk, the hour in which he spoke 
is known as “Colliers’ Hour” — prepared by Colliers’ Magazine, 
a popular weekly journal of wide circulation. He was introduced 
as a young philosopher and poet from India. He began his talk 
at about 8:40 P. M. Eastern Standard Time, which corresponds 
to 7:40 for Chicago and its vicinity, and 5:40 for San Francisco, 
Los Angeles and the Western Coast. For the East and Middle 
West of the United States this was obviously a very favourable 
hour in which to broadcast, and it is in these areas that the 
majority of the population is concentrated. This will give a 
background to Mr. Prasad’s cable statement that some fifteen million 
people were listening during the “hour” in which Krishnamurti 
spoke. How this figure is calculated is not clear, but probably 
only careful estimates would be acceptable to those renting the 
“hour”. 

One who heard the talk in California, writes as follows: 
“.. he spoke for exactly six minutes. His voice was exceedingly 
clear and very powerful, and its beautiful quality was most marked 
over the radio. He gave a very concise statement of his message, 
remarkably full and complete. I have heard that some of the 
public who heard the talk were very profoundly impressed. I 
should also have mentioned that he was introduced as speaking 
on ‘The Path to Truth’.” 
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Krishnamurti was to arrive in Los Angeles on 20 March, from 
where he will go to Ojai. Further reports of the events outlined 
above will doubtless be printed next month. — F.G. 
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OTAL CAM P 19°3°0 


24th MAY to 2nd JUNE inclusive 


7. 


Registration for the Camp is not restricted 
to members of any organisation but is 
open to everyone. 


Registration may be made for three or more 
days, at the rate of $5 a day for one 
person; but for a period of 7, 8, 9 or 
ro days the maximum charge will be $ 30. 


Registration for ten days for children under 
twelve years, $ 15 each. For young people 
twelve to eighteen years, $ 20 each. 


For special single tents, if desired, a fee 
of $5 extra will be charged. 


For those who do not require tent accom- 
modations, reservations for meals only at the 
Camp may be made at $1.50 a day for one. 
As at present planned there will be no 
pre-Camp meetings at the Oak Grove, Ojai 
Camp. 

Early registrations will be of great help 
to the Management. 


For complete information, please write to: 


OJAI CAMP, Ojai, California, U. S. A. 
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Book Before July 15th for 
Ommen Camp 


E sure to secure tickets from the American 
Express, Official Transportation Agents, 
before July rsth. Tickets are dated in advance. 
After Ommen why not a European tour? 
Any length, any itinerary, everything 


hrTER. OMMEN arranged in advance by the 


An opportunity to strike (ere Lae warseriny’ 
out through Holland to PEA Zh DER ay came 
Belgium and France or “7 

Germany and Austria or 


elsewhere in Europe. “Ask AME! ERICAN AN EX PRESS 


Ww 
for our booklets ; they sug- INTERNATIONAL TRAVEL SERVICS 


wD 
gest all sorts of attractive a 


tours at moderate cost NEW YORK - LONDON - PARIS 
and throughout the world 
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THE FOLLOWING ADDRESSES SHOULD BE USED WHEN WRITING 
TO THE HEADQUARTERS AT EERDE: 
For orders for books and photographs, for translation rights, 
permissions to reprint, etc.: 
THE STAR PUBLISHING TRUST, Eerde, Ommen, Holland. 
Cable Address: Erdom, Ommen 
For subscriptions and orders for the Bulletin: 


INTERNATIONAL STAR BULLETIN, Eerde, Ommen, Holland. 
ee Cable Address: Erdom, Ommen 
For editorial correspondence, kindly address The Editors. 
ALL PAYMENTS should be made out to, and CORRESPONDENCE 
sent to, The Star Publishing Trust or the International Star Bulletin — 
not to individuals. 


The former addresses of departments and cable addresses, are now cancelled, with 
the exception of that of the Chief Organizer, Order of the Star, Eerde, Ommen, Holland, 
which may still be used, but only for matters concerning the liquidation of the Order. 


For matters concerning the Ommen Starcamp: 
Camp Manager, OMMEN STARCAMP FOUNDATION, Ommen (O.), Holland. 
Cable Address: Starcamp, Ommen 
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GENERAL INFORMATION 
7TH INTERNATIONAL CAMP AT OMMEN (O.), HOLLAND 


I. PRELIMINARY PROGRAM 


Tuesday 29 July: | ARRIVALS (No arrivals will be admitted to Camp after 
20 o’clock). Dinner 18 o’clock. 
Wednesday 30 July: OPENING of the Camp. 


Other Days: Mornings: lectures. Final Camp Program 
Afternoons: free. to be had 
Evenings: Camp-Fire. { on arrival at Camp. 


Sunday 3 August: VISITORS’ DAY: Please see announcements in July or 
August International Star Bulletin. 
Thursday 7 August: DEPARTURES. 


Il. REGISTRATION 


IMPORTANT NOTE: THOSE WHO INTEND TO REGISTER FOR 
THE CAMP SHOULD WRITE IMMEDIATELY TO THE CAMP AGENT 
IN THEIR VICINITY (see list at the end of this Information) AND ASK 
FOR REGISTRATION BLANK AND FULL INFORMATION ABOUT 
REGISTRATION. THE ACTUAL APPLICATION FOR REGISTRATION, 
WITH FULL PAYMENT, MUST BE RECEIVED BEFORE 30 JUNE. 


1. CAMP AGENTS: For convenience of registration, there are Agents for 
the Ommen Starcamp in various countries. A list of them will be found in 
connection with this notice. Registrations should be made through them. 


2. CONDITIONS: Registrations are subject to acceptance by the applicants 
of the Camp Rules and Regulations and to the approval of the Board of the 
Starcamp Foundation. ; 


FULL INFORMATION CONCERNING REGISTRATION AND REGU- 
LATIONS FOR THE CAMP MAY BE FOUND IN THE JANUARY OR JUNE 
ISSUES OF THE INTERNATIONAL STAR BULLETIN. 


RENTAL OF CAMP HUTS: It has been decided to receive applications 
from any persons who wish to stay in the Camp Huts at any time between 15 April 
and 15 June or from 15 August to 1 November. The rental charge is Dutch 
Florins 2.— a day, which includes electricity and running water (hot and cold). 
Electric heating apparatus for cooking purposes may be brought, or may be rented 
from the Camp; the current is 220 volts alternating. Application for rental of 
huts must be made direct to The Camp Manager. It is hoped that many will take 
advantage of this opportunity to live for a time in the beautiful woods of Eerde. 


Postgiro remittances should be put on Giro No. 74405 (A. F. Folkersma; 
Beheerder van het Ster-Kamp). Please note, however, that ordinary registration 
payments must be made through the Camp Agents. 


: CAMP MANAGER, 
OMMEN STARCAMP FOUNDATION, OMMEN O., HOLLAND 
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OMMEN STARCAMP FOUNDATION 
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ARGENTINA: 
AUSTRALIA: 
AUSTRIA: 
BELGIUM: 
BRAZIL: 
CHILE: 
CHINA: 
COSTA RICA: 
CUBA: 
CZECHOSLOVAKIA: 
DENMARK: 
DUTCHEAST INDIES: 
ENGLAND: 
ESTHONIA: 
FINLAND: 
FRANCE: 
GERMANY: 
GREECE: 
HOLLAND: 
HUNGARY: 
ICELAND: 
INDIA: 
IRELAND: 
ITALY: 
JUGOSLAVIA: 
LATVIA: 
LUXEMBURG: 


MEXICO: 

NEW ZEALAND: 
NORWAY: 
PERU: 

POLAND: 
PORTO RICO: 
PORTUGAL: 
ROUMANIA: 
RUSSIANS: 


SCOTLAND: 
SOUTH AFRICA: 


SPAIN: 
SWEDEN: 
SWITZERLAND: 
URUGUAY: 

WS A= 

WALES: 
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OM M.EN - HU Oo) Ales 
LIST OF AGEN#FS 


Senor José Carbone, Avenida de Mayo 1411, Buenos Ayres 
Mr. John Mackay, 2 David St., Mosman, N. S. W. 

Dr. Richard Weiss, Schelleingasse 9, vii-6, Vienna IV 
Mme. Juliette Hou, 84, Ave. de Floréal, Brussels-Uccle 
Sr. A. de Souza, Rua Sta. Alexandrina 221, Rio de Janeiro 
Sr. Armando Hamel, Casilla 3603, Santiago 

Mr. F. P. Musso, 28 Route Pottier, Shanghai 

Sr. Tomas Povedano, Apartado 220, San Jose 

Dr. Damaso Pasalodos, Consulado 18, Altos, Havana 

Mr. Joseph Skuta, Ostrava-Kuncicky 290 

Mr. Otto Viking, Villa “Jomsborg”, Nakskov 

Mr. Herre van der Veen, Dacosta Boulevard 14, Bandoeng, Java 
Mrs. Gertrude Roberts, 6 Tavistock Square, London WC-1 
Miss M. Kendler, c/o P-I. von Brenndorf,G. Scheel & Co., Tallinn 
Mrs. Magda Aspelin, 3 Pormestarinrinne, Helsingtors 
Mme. Zelma Blech, 21 Avenue Montaigne, Paris VIII 
Mr. James Vigeveno, 7 Viktoriastr., Berlin-Neubabelsberg 
Mr. Paris Hadjipetros, Hermes St. 35, Athens 

Mrs. C. Kroesen-v. Goens, Leuvenschestr. 37, Scheveningen 
Mrs. Ella von Hild, 9 Ferenc Korut 5-2-I, Budapest 
Mrs. A. Sigurdardotir Nielsson, Laugarnesi, Reykjavik 
The Star Office, Adyar, Madras S. - - 

Mr. Leslie Pielou, 13 Sandford Road, Ranelagh, Dublin 
Dr. Pietro Cragnolini, 35 Viale Campania, Milan 133 
Miss Jelisava Vavra, Primorska Ulica 32, Zagreb 

Miss Vera Meyer-Klimenxo, Lacplesa’iela 23 dz. 6, Riga 
Mr. Mathias Brenner, 168 Route de Thionville, Luxem- 
bourg-Bonnevoie 

Sr. A. de la Pena Gil, P. O. Box 8014, Mexico City 
Miss E. Hunt, 171 Idris Road, Papanui, Christchurch 

Dr. Lilly Heber, P. O. Box 34, Blommenholm 

Sr. E. Traverso, Casilla 642, Lima 

Mrs. H. Boloz Antoniewicz,, Moniuszki 4/7, Warsaw 
Sr. Enrique Biascoechea, P. O. Box 1334, San Juan 

Col. O. Garcao, Vila Mathias 54-19, Alges, Lisbon 

Mr. E,. Bertram, 90-96 Passage du Caire, Paris Il, France 
Mme. Barbara Poushkine, 42 rue de la Montagne, Ste. 
Genevieve, Paris V, France 

Mrs. Jean Bindley, 12 Albert Terrace, Edinburgh 

Mrs. C. E. Ross, c/o Mrs. B. Harvey, “Tory”, Saxonwold, 
Johannesburg 

Sr. Francisco Rovira, Apartado No. 867, Madrid 

Miss Noomi Hagge, Villagatan 17, Stockholm 

Mlle. Helen Rochat, 31 Riant Parc, Geneva 

Sr. Adolfo Castells, Agraciada 2469, Montevideo 

Mr. E. Osborne, Rm. 1526, 100 E. 42nd St., New York City 
Miss E. C. Owen, 26 Winchester Avenue, Roath, Cardiff 
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INTERNATIONAL STAR BULLETIN 
TRANSLATED EDITIONS 


HOLLAND: 


FINLAND: 


FRANCE: 


GERMANY: 


HUNGARY: 


PORTUGAL: 
BRAZIL: 


ROUMANIA: 


For RUSSIANS: 


NORWAY, SWEDEN, 
AND DENMARK: 


Dutch 
Mrs. J. M. Selleger-Elout, De Reigertoren, Bergen, N. H. 


Finnish 
Miss Helmi Jalovaara, Vuorikatu 5-B, Helsingfors 


French 
Mme. Zelma Blech, 21, Avenue Montaigne, Paris VII 


German 
Dr. Annie Vigeveno, Viktoriastrasse 7, Berlin-Neubabelsberg 


Hungarian 
Mrs. Ella von Hild, 9 Ferenc Korut 5-2-II; Budapest 


Portuguese 


Col. O. Garcao, Vila Mathias 54-19, Alges, Lisbon 
Senor A. de Souza, Rua Santa Alexandrina 221, Rio de Janeiro 


Roumanian 
Mrs. Stefania Rusu, Piata Lahovary No. 1, loc. 10, etaj 2, 
Bucharest 1 


Russian 


Mme. Barbara Poushkine, 42 rue de la Montagne, 
Ste. Genevieve, Paris V, France. 


Scandinavian Languages 


Editor: Dr. Lilly Heber, Box 34, Blommenholm, Norway 
Subscriptions may also be sent to: 

Miss Noomi Hagge, Villagatan 17, Stockholm, Sweden 
Mrs. Olga Knudsen, Salzach, Hasseris, Aalborg, Denmark 


Spanish 

Sr. Francisco Rovira, Apartado No. 867, Madrid 

Sr. A. de la Pena Gil, P. O. Box 8014, Mexico City 
Dr. Damaso Pasalodos, Apartado 2474, Havana 
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THE STAR PUBLISHING TRUST 
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LIST OF AGENTS 


AUSTRALIA: Mr. John Mackay, Myola, 2 David Street, Mosman, N.S.W. h 
AUSTRIA: Dr. Richard Weiss, Schelleingasse 9, vii-6, Vienna IV 
BELGIUM: Mme. Juliette Hou, 84, Ave. de Floréal, Brussels-Uccle — 
BRAZIL: Sr. A. de Souza, Rua Santa Alexandrina 221, Riode Janeiro 
CHILE: Sr. Armando Hamel, Casilla 3603, Santiago 7 
COSTA RICA: Mrs. Edith Field Povedano, Apartado 206, San José 2 
CUBA: Dr. Damaso Pasalodos, Consulado 18, Altos, Apartado 2474, j 
Havana : 
CZECHOSLOVAKIA: Mr. Joseph Skuta, Ostrava-Kuncicky 290 } 
DENMARK: Mr. Marius Andersen, Aaboulevard 22, Copenhagen N ; 
DUTCH EASTINDIES: Mr. Herre van der Veen, Dacosta Boulevard 14, Bandoeng, Java | 
ENGLAND, WALES, 3 
AND IRELAND: Mrs. Gertrude Roberts, 6, Tavistock Square, London W.C.1 
FINLAND: Miss Helmi Jalovaara, Vuorikatu 5-B, Helsingfors : 
GERMANY: Mr. James Vigeveno, Viktoriastr. 7, Berlin-Neubabelsberg 
HOLLAND: Mr. M. Ch. Bouwman, Alkmaarsche Straat 1, Scheveningen 
HUNGARY: Mrs. Ella von Hild, 9 Ferenc Korut 5-2-II, Budapest 
ICELAND: Mrs. A. Sigurdardottir Nielsson, Laugarnesi, Reykjavik 
INDIA: Book Agency, Star Office, Adyar, Madras, India 
LATVIA: Miss Vera Meyer-Klimenxo, Lacplesa’iela 23 dz. 6, Riga 
MEXICO: Sr. A. de la Pena Gil, P. O. Box 8014, Mexico City 
NEW ZEALAND: Miss E. Hunt, 171 Idris Road, Papanui, Christchurch 
NORWAY: Dr. Lilly Heber, Box 34, Blommenholm 
PORTO RICO: Sr. Enrique Biascoechea, Box 1334, San Juan 
PORTUGAL: Col. O. Garcao, Vila Mathias 54-1°, Alges, Lisbon 
ROUMANIA:. Mrs. Stefania Rusu, Piata Lahovary No. 1, Bucharest I 
SCOTLAND: Mrs. Jean Bindley, 12, Albert Terrace, Edinburgh 
SPAIN: Sr. Francisco Rovira, Apartado No. 867, Madrid 
SWEDEN: Miss Noomi Hagge, Miss Elsa Pehrson, Villagatan 17, 
Stockholm . 
UNITED STATES: Mr. E. Osborne, Room 1526, 100 E. 42nd St., New York City 
URUGUAY : Sr. Adolfo Castells, Agraciada 2469, Montevideo 
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BOOKS 


LIFE IN FREEDOM 
boards 


BY WHAT AUTHORITY 
white vellum 


THE POOL OF WISDOM ET CETERA 
paper 


AT THE FEET OF THE MASTER 
paper cloth de luxe 


THE KINGDOM OF HAPPINESS 
cloth 


TEMPLE TALKS 


white vellum 


T H E PATH 
paper cloth 


POEMS 


THE IMMORTAL FRIEND 
THE SEARCH 


WRITINGS OF Gibetam? KRISHNAMURTI 
PAMPHLETS 


LIFE THE GOAL = NOW = WHO BRINGS THE TRUTH 
LET UNDERSTANDING BE THE LAW 
JANUARY 11, 1911, BENARES - OMMEN, AUGUST 3, 1929 


Orders may be 
sent to the 
Agents listed 
on page 38 
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INFORMATION ABOUT THE 
INTERNATIONAL STAR BULLETIN 


SPECIAL NOTE: This page ; only to the INTERNATIONAL STAR BULLETIN, 
printed in the- English language and published from Eerde, Ommen, Holland, and not to the translated 
editions in other languages which are published in the different countries. 


THE SUBSCRIPTION PRICE (at Ommen) for one year is four shillings, or two guilders 
Sifty_cents, or one dollar. The price of single copies is sixpence, or thirty cents (Dutch currency), 
or fifteen cents (American currency), POSTAGE EXTRA. 

SUBSCRIPTIONS AND SINGLE COPIES may be ordered through the Agency of The 
Star Publishing Trust in your country (see list of Agents), or direct from us. 


HOW LO SEND SU B'S GRUP TE ONS PAL MP NGS 

British Isles & Dominions: British Postal Order for four shillings. This is the most 
convenient and economical means of remittance. If payment is made by cheque or International 
Money Order, four pence must be added to cover Bank or Post Office charges. 

India, Burma & Ceylon: For the greater convenience of subscribers to the INTER- 
NATIONAL STAR BULLETIN in India, Burma and Ceylon, it has been arranged that all 
new and renewal subscriptions, changes of address, and any other communications relating to 
the matter of subscriptions, may be sent to our Agent in India. The INTERNATIONAL 
STAR BULLETIN will be dispatched from Holland direct to subscribers as usual. -The sub- 
scription rate for one year in these countries is Rs. 3. Cheques and Postal Money Orders 
should be made payable to The Manager, The Star Office, and-sent to Adyar, Madras S., 
India, not to Holkand. 

Holland: f 2.50 Note (by registered post), Postwissel or Giro (Giro No. 77000). 

U.S. A.: JS 1.00 Bill. This is the most convenient and economical means of remittance. 
Remitter should, however, register the letter for his own protecticn.” If payment is made by 
cheque or International Money Order, $ 0.20 must be added to cover Bank or Post Office charges. 

Other Countries: / 2:50 in Dutch Currency, where possible. If payment is made by 
cheque or International Money Order, f 0.79 must be added to cover Bank or Post Office charges. 

CHEQUES AND MONEY ORDERS should be made payable to the INTERNATIONAL — 
STAR BULLETIN, avd not to individuals. Receipts are not sent unless specially requested. 


NEW, RENEWAL AND GIFT SUBCRIPTIONS: When forwarding your subscription, 
state whether it is new, or the renewal of an expired subscription. If you send a subscription 
for someone else, state (1) if it is a gift, and, if so, (2) whether the noiice of expiration should 
go to you or the person for whom. you are subscribing. A gift-card will be enclosed, when 
requested, with the first copy of a gift subscription. 

CHANGE OF ADDRESS: Notify us immediately “ot any change in your address, 
always supplying your original address as well as the new one. We are glad, when P eta 
to replace lost copies when the loss is due to a mistake in our offices — i.e., wrong addressin 
or faulty wrapper — but we cannot be responsible for copies lost in the post or throug 
your failure to report promptly to us the new address. 

WRITE NAME AND ADDRESS CLEARLY: Always write your name and address 
clearly in block letters. This precaution saves time and trouble, ensures the accuracy of your 
address in our records, and lessens the possibility of your copies going astray in the post.” 


We invite you to help us to make the INTERNATIONAL STAR BULLETIN Known 
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to those who are likely to be interested. : 
Suggestions and criticisms are most cordially welcome. 
Address: INTERNATIONAL STAR BULLETIN, Eerde, Ommen, Holland. 
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